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Abstract  

Denpasar City, the capital of Indonesia's Bali Province and famous for its international tourist destinations, is 
strategically located, making it a target for urbanisation worldwide. Multicultural life is a common sight in Denpasar 
City, where various ethnicities, religions and cultures develop into a unity in society. Inter-religious harmony is an 
important concern in multicultural life, because various problems will arise including conflict. Inter-religious harmony 
in Denpasar City is harmonious because of the people's belief in Balinese local wisdom that surrounds their social 
interactions. Balinese local wisdom is used as the basis for social interaction in the lives of the people of Denpasar City, 
so the purpose of this study is to explore the values of Balinese local wisdom as the basis for religious harmony in 
Denpasar City seen from the challenges and strategies. This research uses qualitative methods with sociocultural 
mapping, with direct researcher involvement in data collection through in-depth interviews and dialogue according to the 
experience of informants. The technique of determining informants using purposive sampling, then the analysis is carried 
out with data triangulation such as data collection, reduction, and conclusion drawing. The results of this study reveal 
that inter-religious harmony in Denpasar City involves the role of Balinese local wisdom as a social foundation for the 
community. Balinese local wisdom is believed to contain social values that are upheld by the community as social capital 
in interaction, such as: the philosophy of Tri Hita Karana, Tri Kaya Parisudha, Tat Twam Asi, and the philosophy 
of menyama braya. Inter-religious harmony in Denpasar City is harmonious based on the awareness of the community 
to maintain, respect, and appreciate each other so as to create harmony of social interaction. 

Keywords: Interfaith Harmony, Tolerance, Intercultural Communication, Harmony, Social Interaction, 
Balinese Local Wisdom, Sociocultural Life. 

 

Introduction 

Bali, as one of the world's leading tourist destinations, is not only known for its natural beauty 
but also for its unique and harmonious culture. The Balinese people are considered to have 
cultural exoticism supported by natural conditions and a social environment that is open, safe, 
comfortable, and impressive, so it has been named the paradise island, the island of god, the mystical 
island, and the best honeymoon destination. The various titles pinned on the charm of Bali, there is a 
uniqueness to the reality of pluralistic community life and indicates the diversity of customs, 
ethnicity, culture, language, and religion.    

The majority of Balinese people adhere to Hinduism, but there are also Muslim, Christian, 
Buddhist and Confucian communities that coexist peacefully. The diversity of religions and 
cultures has created dynamic and harmonious social interactions, supported by local wisdom 
that is deeply rooted in Balinese life. This diversity creates complex, yet harmonious social 
dynamics supported by local wisdom that has been passed down from generation to generation 
such as Tri Hita Karana.  

Tri Hita Karana is one of Bali's local wisdom, which consists of parahyangan, pawongan, and 
palemahan (Dasih et al., 2023). Tri Hita Karana emphasises the concept of a balance of 
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harmonious human relationships to gain prosperity and peace. Parahyangan is a harmonious 
relationship between humans and God, pawongan is a harmonious relationship between humans 
and other humans, and palemahan is a harmonious relationship between humans and the 
environment (Yantos et al., 2020). The concept of pawongan for Balinese people plays an 
important role in maintaining inter-religious harmony, because the diversity of religions and 
cultures of Balinese people creates social interactions that prioritise tolerance and mutual 
respect. Tolerance is an attitude of appreciating, accepting, and allowing differences in 
opinions, beliefs, or practices carried out by other groups. Tolerance can also be interpreted 
as a broad-hearted and tolerant attitude towards people with different views or religions. The 
word tolerance comes from the Latin "tolerare" which means to hold back and be patient. 
Tolerance is an important key in a diverse, fair and open social life (Dasih et al., 2024). The 
Balinese values of tolerance are reflected in various traditions, ceremonies, customs, and social 
practices in maintaining social harmony and harmony for the prevention of religious conflict. 

The existence of Balinese people in upholding the philosophy of Tri Hita Karana in the reality 
of social life is strongly supported by historical factors, psychology and mindset, so that 
empirical reality is formed due to beliefs built on social practices. Clifford Geertz stated that 
the Balinese practice of offerings and religious rituals shows that practising religion is much 
busier than just thinking about religion (Sabarudin et al., 2019). This view greatly influences 
the concept of thinking of Balinese people, especially in the Denpasar area, which is the target 
of urbanisation, which has a significant impact on changes in the social and cultural structure 
of Balinese society. Moreover, the rapid influence of globalisation and technology also affects 
patterns of social interaction and increases the potential for inter-religious conflict. To 
suppress religious conflict, the Hindu community in Denpasar still upholds Balinese local 
wisdom in adapting to the social environment, especially the presence of immigrant 
populations, which serves as a foundation in strengthening interfaith harmony in the midst of 
changing social and cultural dynamics. 

Denpasar City as the capital of Bali Province of Indonesia has an area of 125.98 Km² divided 
into four districts namely East Denpasar 20.6%, West Denpasar 18.6%, South Denpasar 
39.6%, and North Denpasar 21.2%. The population of Denpasar City is 660.984 thousand 
people, with a population density of 5,774 people/Km² (Denpasar City in Figures 2024). From 
these data, it shows that the population of Denpasar City is very dense due to urbanisation 
from various regions in Indonesia for employment reasons. Urbanisation brings social and 
cultural changes for Balinese people in Denpasar City, so it affects their social interactions 
because there are various religions in their social environment. Balinese Hindus in Denpasar 
City as local residents openly accept the presence of migrants, because in Balinese local wisdom 
in the Tri Hita Karana philosophy emphasises harmonious relationships between humans and 
other humans. This is the basis for Balinese people in maintaining inter-religious harmony.  

Elizabeth K. Nottingham, an expert in the Sociology of Religion, states that the social and 
psychological functions played by religion have proven to be fundamental. Religion is 
considered as one of the factors that has a very large influence on people's lives and the 
formation of their cultural traditions. Religion still plays an important role in the public sphere, 
social interaction, and the development of globalisation does not necessarily lead to the 
privatisation of religion (religion will be marginalised). In the context of the public sphere, 
socio-cultural diversity includes the existence of community life that is able to sow harmony 
of living together through the treasures of local wisdom, so that the existing religious plurality 
does not become a dividing partition. 

This study aims to explore the role of Balinese local wisdom in maintaining inter-religious 
harmony in Denpasar City from a sociocultural perspective. The development of belief in 
Balinese local wisdom in the lives of its people is largely determined by historical factors that 
become hereditary cultural heritage. Historical factors are inherent in the behaviour of Balinese 
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people so that they become the pillars of a fair religious life. Inter-religious harmony in 
Denpasar City was born from the meeting of local residents with migrants and interacting to 
fulfil their needs as social beings. The pattern of social interaction is melting, so it becomes an 
issue worth studying in order to contribute to strengthening inter-religious harmony. 

Methods

This study is an empirical study with a qualitative approach to the life of a pluralistic society, 
where the citizens are classified as having active involvement in maintaining religious harmony. 
As a form of sociocultural studies, this research assumes that: (1) all social relations are influenced 
by certain factors that need to be explained in a specific context; and (2) all research departs 
from the reference of theoretical understanding. After determining informants through the 
puposive sampling technique, religious leaders, community leaders, and representatives of 
Denpasar City residents were determined as research subjects, so data collection was carried 
out through: (1) interviews with relevant informants, such as community leaders and local 
religious leaders, (2) observation and (3) documentation, with horizontal collaboration, name.ly 
inte.rnal collaboration be.twe.e.n fe.llow re.se.arche.rs, in the. proce.ss of data analysis which 
include.s stage.s: re.cording fie.ld data, analysing fie.ld data, and moving towards re.sults. 
Furthe.rmore., to arrive. at the. stage. of re.se.arch findings and the.ory construction, analytic 
induction is applie.d, name.ly the. proce.ss of thorough te.sting of re.se.arch data that is 
conce.ptualise.d me.aningfully through "mutual sharpe.ning be.twe.e.n the.ory and data" 
simultane.ously in orde.r to arrive. at conclusions (me.aning). 

Results and Discussion 

Religious Harmonisation Based on Challenges and Strategies 

The. dynamics of social life. are. always coloure.d by harmony and conflict, or conte.station and 
coope.ration. The. basic assumption affirms that the. succe.ss of e.ach social group to coe.xist 
with othe.r groups is an achie.ve.me.nt in minimising the. pote.ntial for conflict (Muhdina, 2015). 
The. succe.ss factors may vary, motivate.d by inte.rnal or e.xte.rnal factors such as re.ligious or 
cultural. In this case., a joint willingne.ss be.twe.e.n social groups is ne.e.de.d to re.store. the. succe.ss 
factor, to de.ve.lop it into a local wisdom that is constructive. for harmony, coope.ration and 
inte.gration of a plural socie.ty. 

In Sociology, e.ve.ry socie.ty has thre.e. syste.ms, name.ly: social syste.m, pe.rsonality syste.m, and 
cultural syste.m. The. social syste.m is forme.d through the. inte.raction patte.rns of citize.ns in a 
socie.ty, which can cause. te.nsion or harmony. The. pe.rsonality syste.m is compose.d of a numbe.r 
of dispositions of e.ach individual's ne.e.ds that de.mand fulfilme.nt, such as de.sire.s, pre.fe.re.nce.s 
and wants. The.ir fulfilme.nt is shape.d by the. socialisation proce.ss and the. value. syste.m. In this 
case., re.gulation is ne.e.de.d to maintain social orde.r. The. cultural syste.m is a se.t of 
value.s/symbols that e.nable. citize.ns to communicate., coordinate. and co-ope.rate.. The.re. are. 
thre.e. are.as of application of the. cultural syste.m, name.ly: the. re.alm of cognitive. symbols, the. 
re.alm of e.xpre.ssive. symbols, and moral norms (Hadi e.t al., 2021). So, the. dynamics of socie.ty 
are. de.te.rmine.d by the. socio-cultural base. that unde.rlie.s citize.ns in articulating inte.re.sts, 
e.stablishing social inte.ractions, and building conse.nsus to re.alise. common goals. Socio-cultural 
base.s that are. positive.ly re.cognise.d, conside.re.d to be.long toge.the.r and use.d to organise. 
community life. are. actually a form of local wisdom. 

In ge.ne.ral, the.re. are. thre.e. mode.ls of strate.gie.s applie.d by re.ligions in de.aling with pluralistic 
situations, name.ly: (1) a strate.gy of conque.st or re.ligious re.volution that se.e.ks to unite. dive.rsity 
in one. vie.w that is conside.re.d corre.ct; (2) a strate.gy of se.lf-e.xile. that trie.s to cre.ate. fortre.sse.s 
and be. e.xclusive. so as not to be. swe.pt away by the. swift flow of pluralism; and (3) a dialogical 
strate.gy that ope.ns itse.lf to sharing various ide.as and is willing to inte.ract with othe.r groups 
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(Sabara, 2019). As a forum for mass mobilisation, re.ligious social groups in choosing strate.gie.s 
for the. articulation of the.ir unde.rstanding and move.me.nts in the. public sphe.re. are. of course. 
influe.nce.d by the. value.s the.y hold, the. surrounding socio-cultural conte.xt, and othe.r factors 
that contribute. to the. survival of the.ir groups. He.re., it is ve.ry possible. for inte.rnal dynamics to 
take. place. in e.ach group in socie.ty, coope.ration, inte.raction, and accommodation in the. patte.rn 
of social re.lations.  

However, in Denpasar City, efforts to maintain inter-religious harmony are more emphasised 
on the awareness of each person to respect and appreciate each other in their social interaction 
relationships (interview Alit Suryawati). Awareness in communication psychology can be 
interpreted as a mental state owned by a person in two aspects, namely wakefulness and awareness. 
Awareness plays an important role in mind control, so that bad intentions can be precipitated 
(Ariana et al., 2018). The strategy to build public awareness in Denpasar City in maintaining 
inter-religious harmony uses several approaches, namely: 1) Cultural approach, by changing 
the mindset of religious people through the cultivation of values, norms and knowledge that 
support the development of religious harmony, as well as institutionalising the nodes of 
harmony to the smallest level (social unit). 2) The institutionalisation of harmony nodes 
through cultural and structural approaches must involve various educational agents, civil 
society and political forces. 3) The realisation of institutionalisation is accompanied by formal, 
informal and non-formal cognitive and social dialogue. 4) Mindset change is very important 
because knowledge in the mind shapes one's actions and speech in society. 5) Mindset change 
is directed not only at individual thinking patterns, but also at collective thinking patterns 
including inserting Balinese local wisdom values (interview Ida Bagus Windia). 

Religious harmony in Denpasar City is generally considered to be very harmonious, because 
as an urbanisation destination city, the population density of migrants also affects changes in 
the social system of the community. However, it is considered a natural thing because 
population growth will be followed by a muticultural paradigm of social interaction, thus 
creating challenges in maintaining inter-religious harmony. As revealed by Ida Bagus Yudha 
Triguna as a Professor of Sociology, that the biggest challenge in maintaining religious 
harmony, especially in Denpasar City, is due to religious polarisation that has the potential for 
conflict triggered by differences in beliefs and points of view, generally influenced by extreme 
ideological understanding that leads to radicalism. This is also strongly influenced by advances 
in globalisation and information technology, especially social media that can be accessed freely. 
Interfaith interactions can be established through social media, thus sparking extreme changes 
due to a lack of open-mindedness that triggers limited knowledge. The emergence of 
stereotypical attitudes due to lack of knowledge and open-mindedness triggers prejudice 
between religious groups. Denpasar City, as a meeting place for people from various cultures 
and religions, requires knowledge building through intercultural interaction so that harmonious 
communication between religious communities can be built.  

The role of intercultural communication is very important to answer the challenges of religious 
harmony, through understanding and awareness of the community in intercultural interaction. 
By understanding intercultural communication, it can develop knowledge through inclusive 
and multicultural education, increase dialogue across religions and cultures, so as to establish 
collaboration in various social, cultural, religious, political and economic aspects. Harmonious 
relations between religious communities in Denpasar City are not something that has been 
completed, because it is constantly necessary to develop from time to time a better quality of 
relations between religious communities. The. role. of inte.rcultural communication as a 
pe.rformative. cultural e.ffort through various joint social activitie.s is ne.e.de.d. The. re.sults of an 
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inte.rvie.w with I Nyoman Budiana as Chairman of the. Forum for Re.ligious Communication in 
De.npasar City, state.d that re.ligious le.ade.rs and community le.ade.rs in e.ach traditional village. in 
De.npasar City are. re.quire.d to de.ve.lop patte.rns of social inte.raction that prioritise. synthe.sis, 
cultural dialogue. which include.s de.ve.loping the. ability of citize.ns to be. good liste.ne.rs, capable. 
of analysing, and agile. in providing polite. counte.r-argume.nts, and caring with the. aim that 
figure.s must be. atte.ntive. figure.s, re.sponsive. to the. ne.e.ds, and care. about the. fate. of citize.ns. 

In the. dynamic life. of the. De.npasar City community that face.s a varie.ty of comple.x socio-
cultural proble.ms, local wisdom is ne.e.de.d as: (1) a marke.r of a community's ide.ntity, (2) an 
e.le.me.nt of cross-community glue., (3) aware.ne.ss from within so that it is not "force.d", (4) 
giving colour to the. toge.the.rne.ss of a community, (5) changing mindse.ts and inte.ractive. 
re.lationships on a common ground footing, (6) e.ncouraging the. proce.ss of appre.ciation and 
participation, as we.ll as re.ducing the. pote.ntial to damage. social inte.gration (Kiriana e.t al., 
2024). The. re.sults of inte.rvie.ws with Ida Bagus Ke.tut Rimbawan as the. He.ad of the. De.npasar 
City Ministry of Re.ligious Affairs Office. show that the. use. of se.ve.ral te.rms that are. be.lie.ve.d 
to be. Baline.se. local wisdom by pe.ople. in De.npasar City, whe.the.r Hindu or not, has prove.n to 
be. able. to maintain social inte.ractions by promoting tole.rance. and mutual re.spe.ct so that the.y 
can e.stablish harmonious re.lationships without inte.rre.ligious te.nsion. The. Tri Hita Karana 
philosophy as one. of the. Baline.se. local wisdom is be.lie.ve.d to be. the. foundation of the. life. of 
the. pe.ople. of De.npasar City, both local re.side.nts and migrants, which e.mphasise.s the. 
re.lationship be.twe.e.n humans and God, humans and fe.llow humans, and human re.lationships 
with the. e.nvironme.nt. This can be. se.e.n in se.ve.ral traditions and rituals pe.rforme.d by Hindus 
followe.d by the. participation of othe.r re.ligious communitie.s, so as to maintain the. balance. of 
nature. and human re.source.s without damaging the. e.nvironme.nt.    

Re.ligious harmony re.quire.s the. aware.ne.ss of e.ach be.lie.ve.r to live. side. by side. by not trigge.ring 
misunde.rstandings that will pote.ntially le.ad to social and cultural conflicts. I Nyoman Windia 
as a community le.ade.r in De.npasar City said that maintaining inte.r-re.ligious harmony is not 
only the. task of the. gove.rnme.nt through the. Ministry of Re.ligion, but the. task of e.ve.ry 
individual as a citize.n. E.ve.ryone. is conside.re.d dignifie.d if the.y can take. care. of the.mse.lve.s in 
the. social e.nvironme.nt, so that the.y can participate. in re.alising harmony in the.ir social groups. 
The. local wisdom of Tri Hita Karana is ve.ry binding to the. habits and mindse.t socioculturally 
for the. Baline.se. pe.ople., e.spe.cially supporte.d by historical factors in the. royal e.ra gave. birth to 
cultural ide.ntity. Such as the. life. of Muslim communitie.s in Ke.paon Village., Se.rangan Village., 
and Wangaya Village. who de.clare. the.mse.lve.s as full Baline.se. citize.ns. Base.d on the.se. data, it 
is ve.ry important to have. a strate.gic policy from the. gove.rnme.nt to support the. re.alisation of 
inte.r-re.ligious harmony and pre.ve.nt communal conflict, which can be. re.alise.d through: (1) the. 
functionalisation of social institutions, (2) the. e.xploration of local wisdom value.s, (3) the. 
e.xpansion of participation of all le.ve.ls of socie.ty, and (4) the. de.ve.lopme.nt of ne.w institutions 
that contribute. to e.fforts to stre.ngthe.n the. harmony of living toge.the.r (Ismail, 2014). 

Balinese Local Wisdom Values Reflected in Interfaith Harmony 

The. dynamics of social inte.raction re.lationships in multicultural socie.tie.s lie. in historical 
factors, ide.ology and tradition (Karmilah e.t al., 2019). Historical factors gre.atly influe.nce. the. 
survival of the. migrant population, and the. ope.nne.ss of local re.side.nts in acce.pting change.. 
Indire.ctly, history will glue. the. social re.lations of diffe.re.nt communitie.s into one. unit and 
toge.the.r re.spe.ct e.ach othe.r until ove.r time. the.y will fe.e.l close. like. brothe.rs. Ge.ne.rally, 
traditional communitie.s will uphold history in the. proce.ss of communication and survival. The. 
ide.ological factor is unde.rstood, be.cause. it is within the. circle. of the. Unitary State. of the. 
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Re.public of Indone.sia. Pancasila as the. state. ide.ology, e.mphasise.s the. cre.ation of harmony 
and pe.ace. be.twe.e.n re.ligious communitie.s (Ludji e.t al., 2020).  

De.npasar City, which has a muticultural socie.ty, is conside.re.d succe.ssful in managing inte.r-
re.ligious harmony into a pe.ace.ful and harmonious unity. The. tradition factor as local wisdom 
is ve.ry attache.d to the. history of its e.xiste.nce., so that it will form the. same. orie.ntation in 
pe.ople.'s pe.rce.ptions. The. value.s of Baline.se. local wisdom are. wide.ly adopte.d as the. 
foundation of the. life. of the. multicultural De.npasar City community, the. goal is to re.spe.ct and 
appre.ciate. e.ach othe.r in social inte.ractions. The. value.s of Baline.se. local wisdom that are. guide.d 
by the. pe.ople. of De.npasar City in maintaining inte.r-re.ligious harmony are. as follows: 

Tri Hita Karana 

Tri Hita Karana lite.rally come.s from the. words Tri, Hita, and Karana. Tri me.ans thre.e., Hita 
me.ans prospe.rous, good, happy, joyful, sustainable., and Karana me.ans cause.. So, Tri Hita 
Karana me.ans thre.e. e.le.me.nts that are. the. cause. of the. growth of goodne.ss and we.ll-be.ing. Tri 
Hita Karana is the. conce.pt of we.ll-be.ing in the. life. of Baline.se. pe.ople., which consists of 
Parhyangan, Pale.mahan, and Pawongan (Sahar e.t al., 2022).  

The. conce.pt of Tri Hita Karana has a unique. and unive.rsal value. for the. life. of Baline.se. pe.ople., 
but it is also be.lie.ve.d by migrants who live. in Bali. The. value.s of Tri Hita Karana for the. pe.ople. 
of De.npasar City can e.xpre.ss patte.rns of harmonious and balance.d social inte.raction 
re.lationships, be.twe.e.n humans and the. spiritual e.nvironme.nt, the. social e.nvironme.nt, and the. 
natural e.nvironme.nt in orde.r to achie.ve. physical and me.ntal we.ll-be.ing. 

De.npasar City as the. large.st urbanisation de.stination in Bali, adopts the. local wisdom value.s 
of Tri Hita Karana in the. social life. and e.nvironme.nt of traditional village.s. In addition, office. 
units, gove.rnme.nt age.ncie.s, and tourism accommodations are. also re.quire.d to apply the. 
conce.pt of Tri Hita Karana to re.alise. inte.r-re.ligious harmony so that the.re. is no 
misunde.rstanding that could pote.ntially le.ad to conflict. As e.xpre.sse.d by Te.dy Agastya, a 
tourism actor in the. Sanur are.a, the. conce.pt of Tri Hita Karana is also applie.d in the. tourism 
are.a to provide. information to tourists about Baline.se. local wisdom so that the.y know the. 
limits and participate. in maintaining the. natural and social e.nvironme.nt to re.main harmonious, 
se.re.ne., and pe.ace.ful. 

The. conce.pt of Tri Hita Karana in De.npasar City is also applie.d in office. units and gove.rnme.nt 
age.ncie.s, e.spe.cially re.late.d to the. Parhyangan aspe.ct as an e.ffort to maintain the. balance. of 
human re.lations with God. Almost in all office. units and gove.rnme.nt age.ncie.s the.re. are. 
palinggih and writte.n in Baline.se. script (inte.rvie.w E.rwin Sute.na). Not only for Hindus, the. 
conce.pt of Tri Hita Karana is also be.lie.ve.d by non-Hindu communitie.s in De.npasar City. It is 
prove.n that many place.s of worship othe.r than te.mple.s stand firmly in the. De.npasar City are.a, 
such as mosque.s, churche.s, and monaste.rie.s. In fact, the. unique.ne.ss that occurs in the. same. 
place. the.re. are. social inte.ractions be.twe.e.n re.ligious communitie.s that run harmoniously, such 
as in Pura Candi Narmada which adjoins Griya Kongco Dwipayana. Like.wise., in the. village. of 
Umasari, North De.npasar, in one. re.side.ntial stre.e.t the.re. are. mosque.s, churche.s, and te.mple.s 
that are. positione.d ne.xt to e.ach othe.r (Bimantara inte.rvie.w). Although living side. by side. in 
dive.rsity, the. social inte.raction of the. pe.ople. of De.npasar City in maintaining inte.r-re.ligious 
harmony base.d on the. local wisdom of Tri Hita Karana runs ve.ry harmoniously and pe.ace.fully.  
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Tri Kaya Parisudha 

Tri Kaya Parisudha come.s from the. word Tri me.aning thre.e., Kaya me.ans the. basis of human 
be.haviour, and Parisudha me.ans that which must be. sanctifie.d. So, Tri Kaya Parisudha is thre.e. 
be.haviours that must be. sanctifie.d, consisting of manacika, which is thinking right, wacika, 
which is spe.aking right, and kayika, which is be.having right (Handriani, 2019).  

The. application of Tri Kaya Parisudha for Hindus is inte.rpre.te.d by having good thoughts, good 
words will arise., so that it can manife.st good actions as we.ll. By unde.rstanding the. te.achings 
of Tri Kaya Parisudha, te.n kinds of se.lf-control will arise. (Diantika e.t al., 2023), as follows:  

1) Thre.e. kinds base.d on mind (manacika) 

a)         Not de.siring some.thing that is not lawful  

b)        Not thinking ill of othe.r pe.ople. or cre.ature.s  

c)        Not de.nying the. e.xiste.nce. of the. Law of Karma Phala 

2) Four kinds base.d on words (wacika) 

a) Doe.sn't like. swe.aring 

b) Do not spe.ak harshly to othe.rs 

c) Not slande.rous 

d) Do not bre.ak promise.s or utte.rance.s 

3) Thre.e. kinds of control base.d on action (kayika) 

a) Not torturing or killing othe.r cre.ature.s 

b) Not committing fraud against prope.rty 

c) No adulte.ry 

The. pe.ople. of De.npasar City apply the. conce.pt of Tri Kaya Parisudha as a foundation in 
associating with the. social e.nvironme.nt, so that the.y can sort out what is good and not good 
to ke.e.p social inte.ractions harmonious without le.aving trace.s of misunde.rstanding. As 
e.xpre.sse.d by Surya Pratama in his inte.rvie.w, the. application of Tri Kaya Parisudha as a guide.line. 
for human life. is ve.ry appropriate. be.cause. it vie.ws human life. that is attacke.d by globalisation 
and te.chnology, so that morals must still be. maintaine.d with re.ligious te.achings and local 
wisdom that is be.lie.ve.d. Tri Kaya Parisudha is se.e.n as the. social capital of Baline.se. pe.ople. in 
e.stablishing re.lationships with fe.llow human be.ings so as not to cause. discrimination, 
misunde.rstanding, and conflict due. to irritation that starts from words and be.haviour. Tri Kaya 
Parisudha provide.s a space. for maturity of thinking for e.ve.ryone. to inte.ract in maintaining 
inte.r-re.ligious harmony. 

 

https://ecohumanism.co.uk/joe/ecohumanism
https://doi.org/10.62754/joe.v3i8.5737


Journal of Ecohumanism 

 2024 
Volume: 3, No: 8, pp. 11329 – 11338 

ISSN: 2752-6798 (Print) | ISSN 2752-6801 (Online) 
https://ecohumanism.co.uk/joe/ecohumanism  

DOI: https://doi.org/10.62754/joe.v3i8.5737  

11336 

 

Tat Twam Asi 

Tat Twam Asi originate.s from the. Hindu te.aching of Brahman Atman Aikyam. Brahman is God 
Almighty, the. source. of e.ve.rything in the. world. God is the. origin of the. soul and body of all 
living things. Atman is the. holy spark of God that e.xists in e.ve.ry human be.ing and othe.r living 
things as a living substance.. He.nce., one. human be.ing to anothe.r is the. same.. I am you, the. 
diffe.re.nce. only appe.ars on the. outside., be.cause. the. quality of e.ach body inhabite.d by atman is 
diffe.re.nt (Suwardani, 2015).  

The. value.s re.fle.cte.d in Tat Twam Asi is the. value. of social solidarity, be.cause. the. function 
implie.d in the. past, pre.se.nt, and future. is a guide., organise.r, and builde.r of humanity to act 
and be.have. with mutual re.spe.ct and mutual re.spe.ct be.twe.e.n e.ach othe.r. This is actualise.d in 
the. social life. of Baline.se. pe.ople. in De.npasar City, e.spe.cially the. social life. be.twe.e.n fe.llow 
human be.ings in social life..  

The. philosophy of Tat Twam Asi is still he.ld firmly by the. Baline.se. pe.ople. in De.npasar City as 
a guide.line. in building social inte.ractions as a re.fle.ction of the. re.lationship be.twe.e.n humans 
and othe.r humans, e.spe.cially multicultural life.. The. Baline.se. community in De.npasar City also 
applie.s the. motto Se.gilik Se.guluk Se.lunglung Sabayantaka, Paras Paros Sarpanaya, Saling Asah Asih 
Asuh which re.fle.cts the. value.s of social life. that have. hope.s, ide.als, and de.sire.s that always live. 
in toge.the.rne.ss and dive.rsity with joy and sorrow, so that the.y can face. the. challe.nge.s that 
arise. in the.ir live.s.  

The. motto Se.gilik Se.guluk Se.lunglung Sabayantaka, Paras Paros Sarpanaya, Saling Asah Asih Asuh is 
inte.rpre.te.d by the. pe.ople. of De.npasar City as a point of vie.w in asse.ssing the.mse.lve.s and 
othe.rs in orde.r to control the.ir attitude.s and be.haviour so as not to hurt fe.llow living cre.ature.s 
cre.ate.d by God. This motto for the. pe.ople. of De.npasar City is use.d as a code. of e.thics in 
social inte.ractions in the. social e.nvironme.nt in orde.r to cre.ate. a se.nse. of brothe.rhood and 
mutual love. and unity, can re.spe.ct e.ach othe.r's opinions, can re.mind e.ach othe.r if the.re. is 
de.viant or le.ss good be.haviour, love. e.ach othe.r and he.lp e.ach othe.r (Nyoman Me.rta 
inte.rvie.w).  

The. pe.ople. of De.npasar City strongly be.lie.ve. that if the.y love. and care. for the.mse.lve.s, the.n 
the.y should be. able. to do the. same. for othe.rs, so that be.fore. acting, the.y should think first so 
that the.ir words and actions do not hurt othe.rs. The. concre.te. manife.station of the. application 
of the. conce.pt of Tat Twam Asi which is supporte.d by the. motto Se.gilik Se.guluk Se.lunglung 
Sabayantaka, Paras Paros Sarpanaya, Saling Asah Asih Asuh Asuh in daily life. is manife.ste.d in the. 
tradition of ngayah, nguopin, and mate.tulung (inte.rvie.w Agung Candrawati). 

Inte.r-re.ligious harmony base.d on the. philosophy of Tat Twam Asi and the. motto Se.gilik Se.guluk 
Se.lunglung Sabayantaka, Paras Paros Sarpanaya, Saling Asah Asih Asuh Asuh is re.fle.cte.d in the. 
kinship value.s that are. inte.rtwine.d in the. social and cultural life. of the. pe.ople. of De.npasar 
City, so that it de.ve.lops into a habit that is constantly carrie.d out such as the. nge.jot and me.gibung 
traditions. The. nge.jot tradition is carrie.d out during re.ligious holidays, by visiting e.ach othe.r and 
giving food as an e.xpre.ssion of gratitude. and thanks for the. ble.ssings of life.. The. nge.jot tradition 
in De.npasar City is usually carrie.d out by Hindus and Muslims in Ke.paon Village., Wangaya 
Village., and Se.rangan Village.. Me.anwhile., the. me.gibung tradition is a tradition of e.ating toge.the.r 
as a form of re.spe.ct and mutual re.spe.ct be.twe.e.n re.ligious communitie.s, the. me.gibung tradition 
is only carrie.d out by Hindus and Muslims in Ke.paon Village. to coincide. with the. month of 
Ramadan (inte.rvie.w E.ka Prase.tya). 
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Menyama Braya 

Me.nyama braya is an activity of gotong royong in Baline.se. Hindu community groups to re.alise. 
a se.nse. of solidarity. Me.nyama braya activitie.s re.quire. human support and aware.ne.ss in 
community groups that have. positions, traditional rights, and social manne.rs. Baline.se. pe.ople. 
form a social syste.m of me.nyama braya be.cause. of the. value.s containe.d in social re.cognition, 
name.ly e.quality, brothe.rhood, and living in harmony, so that me.nyama braya also plays a role. in 
pre.se.rving culture. and re.ligion. Me.nyama braya has a te.nde.ncy to maintain inte.ractions be.twe.e.n 
pe.ople. that include. a se.nse. of kinship, toge.the.rne.ss, and mutual ne.e.d (Budiantara e.t al., 2022). 

The. value.s of Me.nyama Braya are. a manife.station of the. Tri Hita Karana conce.pt, which is the. 
harmony of human re.lations with e.ach othe.r. Me.nyama braya is a form of re.ligious e.xpre.ssion 
that aims to e.ducate. pe.ople. to tole.rate. e.ach othe.r in the. midst of diffe.re.nce.s in re.ligion and 
be.lie.f. Me.nyama braya has a plural me.aning, name.ly re.spe.cting diffe.re.nce.s and placing othe.rs 
as family (Ludji e.t al., 2020). 

Me.nyama braya is an ide.al conce.pt in social life. that originate.s from the. karma clan philosophy 
with the. cultural value. syste.m and customs of the. Baline.se. pe.ople. to re.alise. a harmonious and 
prospe.rous life.. The. te.rm me.nyama braya me.ans that all humans are. brothe.rs, or a way of life. to 
tre.at othe.rs as one.'s own (Fatmawati, 2021). In a se.nse., the. social capital for Baline.se. pe.ople. 
is me.nyama braya, be.cause. it has grown into a colour in civilisation like. a rope. binding an 
unwritte.n but uphe.ld agre.e.me.nt. The. stre.ngth of me.nyama braya in Baline.se. socie.ty cannot be. 
se.parate.d from the. role. of inte.rcultural communication.  

Communication is a cultural proce.ss, me.aning that communication is inte.nde.d for the. proce.ss 
of cultural e.xchange.. Inte.rcultural communication occurs whe.n the. me.ssage. produce.r and the. 
me.ssage. re.ce.ive.r are. from diffe.re.nt cultural backgrounds. Inte.r-re.ligious harmony in De.npasar 
City also adopts the. value.s of Me.nyama Braya which is supporte.d by the. role. of inte.rcultural 
communication so that it can re.alise. harmonious community life. without be.ing followe.d by 
social and re.ligious dispute.s and conflicts. Me.nyama braya is use.d as a way of life. for the. pe.ople. 
of De.npasar City who are. ve.ry busy with activitie.s so that social inte.ractions occur more. 
fre.que.ntly both in the. world of work and the. social e.nvironme.nt whe.re. the.y live.. Inte.r-
re.ligious harmony manife.ste.d in the. philosophy of Me.nyama Braya is re.fle.cte.d in mutual 
coope.ration activitie.s in the. ne.ighbourhood, or he.lping e.ach othe.r whe.n some.one. is affe.cte.d 
by a disaste.r (E.ka Putra inte.rvie.w). 

Inte.r-re.ligious harmony with the. application of local wisdom me.nyama braya has be.e.n roote.d in 
the. live.s of the. pe.ople. of De.npasar City, e.spe.cially in traditional activitie.s that work toge.the.r 
without having to be. paid with mone.y. Howe.ve.r, this can actually stre.ngthe.n inte.r-re.ligious 
harmony be.cause. it is base.d on the. since.rity of conscie.nce.. Me.nyama braya be.twe.e.n re.ligious 
communitie.s in De.npasar City is manife.ste.d in the. activitie.s of pe.calang who he.lp se.cure. the. 
mosque. e.nvironme.nt whe.n Muslims are. pe.rforming Friday praye.rs. Like.wise., with pe.calang who 
he.lpe.d se.cure. the. church e.nvironme.nt whe.n we.e.kly mass praye.rs we.re. he.ld by Christians 
(inte.rvie.w Wayan Subadra). Inte.r-re.ligious harmony in De.npasar City is a unique. sight, be.cause. 
it is not ne.ce.ssarily found in othe.r are.as so that it be.come.s the. pride. of its citize.ns in the. midst 
of the. onslaught of te.chnological progre.ss and globalisation that crushe.s re.ligious be.lie.fs ove.r 
the. social e.nvironme.nt. 
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Conclusion 

Inte.r-re.ligious harmony in De.npasar City can be. re.alise.d harmoniously be.cause. it is accompanie.d by the. 
application of Baline.se. local wisdom as a philosophy of social life., so that the.y can limit e.ach othe.r in social 
inte.ractions so that the.re. is no irritation that has the. pote.ntial for re.ligious conflict. The. life. of the. pe.ople. 
of De.npasar City is shade.d by Baline.se. local wisdom such as the. philosophy of Tri Hita Karana as the. basic 
foundation of the. life. of the. pe.ople. of De.npasar City, Tri Kaya Parisudha is use.d as a root and e.thics in social 
inte.raction so that pe.ople. can ke.e.p the.ir minds to say and be.have. we.ll and not hurt e.ach othe.r. 
Furthe.rmore., the. Tat Twan Asi philosophy e.mphasise.s the. e.quality of human position and foste.rs a se.nse. 
of brothe.rhood in the. social e.nvironme.nt so that harmonious re.lationships are. foste.re.d with mutual 
re.spe.ct, appre.ciation, and love.. Like.wise., the. philosophy of me.nyama braya as the. basis for building the. 
characte.r of e.ach individual by e.mphasising solidarity in social inte.raction so as to re.duce. the. occurre.nce. 
of irritation and misunde.rstanding that trigge.rs social and re.ligious conflict. Inte.r-re.ligious harmony base.d 
on Baline.se. local wisdom can be. cre.ate.d harmoniously be.cause. it starts from the. aware.ne.ss of e.ach 
individual in upholding the.ir re.ligion and harmonising life. be.twe.e.n re.ligious communitie.s. Re.alising inte.r-
re.ligious harmony is not an individual e.ffort but is done. by e.ve.ryone., be.cause. cre.ating harmony will always 
be. ove.rwhe.lme.d by challe.nge.s and strate.gie.s. 
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